YAK 316.647.5

[eHe3nc, CyLLIHOCTb M dOOPMbI
OOBbEKTUBALMM TOAEPAHTHOCTU
B COLLIMOKYABTYPHOM MPOCTPAHCTBE

bosp4yk T.H.
YypexaeHne obpazoBaHms «POAHEHCKMI TOCYAQPCTBEHHbIA
YHUBEpPCUTET UMEHM SHKM KyraAby, [POAHO

MedwckynemypHblil 1 penueuo3Hulli NIPANU3M, ROTYUUGUINUT CB0E pa36UMIEe 6 COBPEMEHHOM Mupe, akmyanusupyem heHomer mo-
JIEPAHMHOCI, YO GbI3bIEACT HAYYHBIT UHMEPEC 6 OCMBICIeHUU OAHHO20 COYUalbHO20 asieHus. Takace npoyeccol enobanusayui,
wiupoxo passusarowuecs 6 XXI cmonemuu, cnocobcmeyom uHmMeHCUGUKayun MexcKyibmypHo20 63aumMo0eiicmeus Ha OCHOGHIX NPUH-
Yunax monepaHmuHocmil.

Lenv cmamvu — gviasneHUe 2eHe3UcCd, CYUHOCIU U OCHOGHBIX (POPpM 06beKmMUSayu MoiepaHmHoOCHU 6 COBPEMEHHOM COYUOKYIIb-
MYPHOM NpoCcmpaHcmee.

Mamepuan u memoost. Mamepuanom uccinedoganus geicmynarom obuepuiocopcekie KoHyenyuu 1 meopemudeckue nooxoosl
MONIePAHMHOCIU, pacCcMampueaemvle 6 KOHMEKCMe MeXCOUCYUNTUHAPHO20 NOOX00A COYUOYMAHUMAaPHO20 3HaHus. B cmamve npu-
MeHeHbl Memoobl UCCIEeD06AHUSL. UCMOPUKO-CEHEMUYECK UL, CPAGHUMENbHDLI, KPOCC-KYIbMYPHYIT, AHANU3A U CUHME3A.

Pesynomamout u ux oocysyscoenusn. Ha ocnose ocyupecmenénnozo ananusza 6ulio 060CHOBAHO, UMO MONIEPAHMHOCMb NPeocmas-
Jisiem co6oil He NPOCMO MeOPEeMUYecKyo OOKMPUHY, a XapaKmepucmuky peaibHulX NOGCEOHEGHbIX OMHOULEHUTI MexCOy H0bMU U,
6 yenom, cyujecmeosaniie coyuyma. Peanvnoe nposienenue moiepanmuocmu obecneuusaemcs 6 NOGCeOHeGHoCmU, gopmupyouyeti mo-
JIepaHmMHbLE MEHMAanumen, 0COOEHHOCMAMU MEHCIMHUUECKUX U MEHCKOHPDECCUOHANbHBIX OMHOWEHUTI KAK K «C60UMY, MAK U K «Uy-
arcumy. Kaseoas us npedcmasnenuvix popm ob6vexmusayuu moiepaHmHocmu umeem ceou omaudumensHovle 0COOeHHOCMU, UCX005 U3
UCmMopu1eckux peanuii pazeumusi, KyJIbmypHulX, SMHUYECKUX U HAYUOHATLHBIX MPaouyuil, a maxice MUpoeo33peHUecKUX 63215006 U
nosuyuii npedcmagumeneti coyuyma.

3axntwouenue. CospemenHoe MYIbIMUKYIbIYPHOE 00UeCmEo, NOOGep2arujeecs GIUSHUI NPoYeccos 2nobanusayuil, cmpemumcs
COXPAHUMb CE0K YHUKANLHYIO camobbimHocmb. Tem He MeHee MYIbmMuKyIbmypanusm MO#cem CIy*cums 6HympeHHell npeonoCoLiKoll
Henpusimus UHAKOGOCMU U NPUGECU K HeMepnuMOCmu, NPOSGIEHUN) He2amuGHbIX MeHOeHyutl niome 0o kceHogobuu. Ilosmomy
6 COBPEMEHHOM NOIUKYILINYPHOM MUpe PopMUPOSAHUE MONEPAHMHO20 COSHAHIS, PA3GUMUE KOHCTNPYKMUSHO20 OUAN02A MEXCOY Npeo-
cmagumensamMu pasiuyHbIX Hayuil U HapoOHOCmell uMeen 801 060CHOBAHHOCMb.

Knrwueswie cnoea: monepanmuocmo, «A» — «/Ipyeoil, unmonepanmuocmy, NIOPanusm, 06beKmusaylist mojepaHmocmu.
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Cross-cultural and religious pluralism, which has developed in the modern world, actualizes the phenomenon of tolerance, which
arouses scientific interest in understanding this social phenomenon. Globalization processes, which have been widely developed in
the XXI century, also contribute to the intensification of cross-cultural interaction based on the fundamental principles of tolerance.

The purpose of the article is to identify the genesis, essence and main forms of objectification of tolerance in the modern social and
cultural space.

Material and methods. The research material is general philosophical concepts and theoretical approaches of tolerance, considered
in the context of an interdisciplinary approach of social and humanitarian knowledge. The article uses the following research methods:
historical-genetic, comparative, cross-cultural, analysis and synthesis.

Findings and their discussion. Based on the analysis carried out, it was proved that tolerance is not just a theoretical doctrine,
but a characteristic of real everyday relations between people and, in general, the existence of society. The real manifestation
of tolerance is provided in everyday life, which forms a tolerant mentality, by the peculiarities of interethnic and interfaith attitudes
both to “our own” and to “strangers”. Each of the presented forms of objectification of tolerance has its own distinctive features,
based on the historical realities of development, cultural, ethnic and national traditions, as well as the ideological views and positions
of representatives of society.

Conclusion. The modern multicultural society, which is being influenced by the processes of globalization, strives to preserve its
unique identity. Nevertheless, multiculturalism can serve as an internal prerequisite for rejection of otherness and lead to intolerance,
the manifestation of negative tendencies up to xenophobia. Therefore, in the modern multicultural world, the formation of a tolerant
consciousness, the development of a constructive dialogue between representatives of various nations and nationalities has its validity.
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