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MupOoBO33peHYECKUIT CUHKPETU3M
B PENIUrMO3HbIX NpeacTaBAeHUAX
6enopycckmx TaTap-MycynbMaH

KopwyHosa fl.A.
YupexcdeHue obpazosaHusa «benopycckuli eocydapcmeeHHsili yHusepcumemy», MuHCK

Ha Tepputopun benapycu yxke 600 net NpoxKMBatOT TaTapbl-MyCy/ibMaHe, KOTOPble Ha NPOTAXKEHUU
BEKOB COXPaHWU/IN CBOO pennrnio — ncnam. OgHaKo, Koraa sTHOKY/IbTYpHas o6LWHOCTb NonagaeT B UHblIe
COUMOKYNbTYPHbIE YC/I0BUS, CYLLECTBEHHO OTIMYAIOLLMECA OT MPEXKHWUX, OHa Heu3beXKHO UCMbITbiBAET
N3MeHEeHWA NoJ BAMAHUEM MPUHMUMAIOLWEN KYNbTYPbl U HOBOTO 06pasa »u3HKU. Takoro poga M3MeHeHus
OTPa3nIUCb B 0OCOBEHHOCTAX MUPOBO33peHna BenopyccKmx TaTap.

Llenb cTaTbM — 0XapaKTepM30BaTb MUPOBO33PEHYECKUIA CUHKPETU3M B PESTIMTUO3HBIX NPeaCcTaBaeHUAX
6en0pyCcCKMX TaTap-MyCy/ibMaH.

Martepuan n metogpbl. B KauecTse OCHOBbI A1 AaHHOW PaboTbl BbICTYNWUN pOCcCUiickne, benopycckme
M 3apybexkHble cTaTbm M MoHorpadum, ocsewalowme pas/inyHble acrneKkTbl BblIOPaHHON Tembl.
Amnupuryeckoi 6a3oi nccienoBaHUA ABAAETCA PYCCKOA3bIYHbIA NepeBos TekcTa KopaHa. [locTuKeHne
NMOCTaB/IEHHOW LN PeasiM30BaHO MOCPeACTBOM METOA0B TEOPETUYECKOW, UCTOPUKO-KYNbTYPHOW U
NCTOPUKO-PUNOCOPCKOMN PEKOHCTPYKUMINA.

Pe3ynbTatbl U nx obcyxaeHue. B Kauectse OCHOBbI PEIUTMO3HbIX NPeACTAaBAEHUI TaTap-MyCybMaH
Benapycs BbICTynaeT WMCAam, KOTOPbIM C MOMEHTA MoABAEHUA TOpKoB B BKJ/T 6bin ¢dakTopom,
CKPENNAOWMUM AAaHHYIO STHOKYbTYPHYIO 0BWHOCTb. B TO e Bpems Ux pennrnosHble npeacraBaeHms —
3TO C/IOMKHbIN, CUHKPETUYECKMI KOMMAEKC, FAe UCAAaM BbICTYNAET CMbIC/IOBbIM AAPOM, YNCTOTA AOrMaToB
KOTOPOro HEYKOCHUTENIbHO COXPaHAETCS; OAHAKO HA YPOBHE NOBCEAHEBHbLIX NPAKTUK OH AONOHAETCA
HEKOTOPbIMM  AOMOHOTEUCTUYECKMMM  BKAOYEHUAMM  (AOMCNAMCKOrO UM SOXPUCTUAHCKOIO
NPOUCXOXKAEHUA) U NepUbEPUNHBIMUN SNEMEHTAMM XPUCTUAHCTBA U MyAan3Mma.

3aKkaueHue. YCTaHOB/IEHO, YTO pasHble TUMbl MUPOBO33peHUA GOPMUPYIOTCA B 3aBUCMMOCTU OT
O6OLLEeCTBEHHOIO YKNaZa, B KOTOPOM MPOMKMBAET ISTHOKY/IbTYPHas OOWHOCTb. Apxamyeckuin yknag,
ABNSAETCA OCHOBOM [A/1A BO3HUKHOBEHMSA HeTeuM3mMa (aHMMM3Ma W aHMMATU3MA), UCTOPUYECKUn —
MoHoTensma. CTporne npaBuaa OpPraHU3aLMu KU3HM W abCTPAKTHOCTb PEeIUTMO3HbIX KOHLENToB
MOHOTEN3MA, B YAaCTHOCTM, UCNaMa, HEU3BEKHO MPUBOAUT K UCMNONb30BAHUIO SOMOHOTEUCTUUYECKUX U
Maruyeckux NpakTMK B NOBCEAHEBHOM XKM3HW, KOTOPbIE Hale/ieHbl Ha pPe3yabTaT «34ecb U ceiyac». ITo
ABNEeHMEe npeacTaBAsaeT coboi MMPOBO33PEHYECKMIA CUMHKPETU3M, KOTOPbIA MNpPOC/AeXKMBAeTCcA B
KY/bTYPHOM OMbITe 6€/10pYCCKUX TaTap-MyCy/ibMaH, rae Npu coxpaHeHUn YNCTOTbl MCAaMCKOM Tpaanuumum
06HaApPYKMBAKOTCA 31EMEHTbI MarMYecKmUX U NOAUTEUCTUYECKUX NpeaCcTaBAEHMUA.

KnioueBble cnoBa: MUPOBO33PEHYECKUI CUHKPETU3IM, PEIUTMO3HbIA CUHKPETM3IM, PenrMosHoe
MWPOBO33pPEHNE, MOHOTEM3M, NMONUTEN3M, UCNaM, BeopyCcCKUe TaTapbl.
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Muslim Tatars have lived on the territory of Belarus for 600 years and have preserved their religion
Islam over the centuries. However, when an ethnocultural community finds itself in other social and
cultural conditions that are significantly different from the previous ones, it inevitably experiences
changes under the influence of the host culture and a new way of life. Such changes were reflected in the
peculiarities of the worldview of the Belarusian Tatars.

The purpose of the article is to characterize the syncretism of the world outlook in the religious beliefs
of Belarusian Muslim Tatars.

Material and methods. This article was based on Russian, Belarusian and foreign articles and
monographs covering various aspects of the chosen topic. The empirical basis of the research is the



Russian-language translation of the Koran. The goal was achieved through the methods of theoretical,
historical-cultural and historical-philosophical reconstructions.

Findings and their discussion. Islam acts as the basis of the religious beliefs of the Muslim Tatars in
Belarus, which, since the appearance of the Turks in the Grand Duchy of Lithuania, was a factor that holds
this ethnocultural community together. At the same time, their religious concepts represent a syncretic
complex, where Islam is the semantic core, the purity of the dogmas of which is strictly preserved;
however, at the same time, at the level of everyday practices, it is supplemented by some pre-
monotheistic inclusions (of pre-Islamic and pre-Christian origin) and peripheral elements of Christianity
and Judaism.

Conclusion. It was revealed that different worldviews are formed depending on the type of social
structure in which the ethnocultural community lives. The archaic way of life is the basis for the
emergence of non-theism (animism and animatism), the historical one — of monotheism. Strict rules for
organizing life and the abstractness of religious concepts of monotheism, in particular, Islam, inevitably
lead to the use of pre-monotheistic and magical practices in everyday life, which are aimed at the result
of «here and now». This phenomenon is a worldview syncretism. Worldview syncretism is found in the
cultural experience of Belarusian Muslim Tatars, where, while maintaining the purity of the Islamic
tradition at the level of everyday practices, elements of magical and polytheistic ideas are found.
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